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Abstract: The spread of Christianity in the lands of Kyivan Rus caused radical, but not rapid, changes
in the religious, philosophical, and mental worldviews of contemporary society. Funeral rites were
a significant factor in which the feature of the spiritual transformation of local societies was reflected.
The proposed study is devoted to the peculiarities of the Christian funeral rite and ceremony in the lands
of Kyivan Rus’ and the Galician-Volhynian state, which are covered in written sources of the time.
Therefore, the upper chronological date of the study is the XIV century. Their elaboration
and systematization led to the construction of the article in a linear way — starting with pre-death,
and then post-mortem preparations, directly funeral and memorial service. The analysis and
generalization of the funeral rite, characteristic for the Christian Orthodox tradition as a whole, is carried
out. At the same time, their separate local elements are highlighted. Some comparisons and parallels
between the Rus’ and Byzantine funeral traditions were made.
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Introduction

The religious and ideological paradigm of Kyivan Rus’ existed in the context
of paganism and Christianity." O. Motsia notes that until 988 (official baptism) it was
Christianity in paganism, and after — paganism in Christianity.” Gradual development,
transformation, and interpenetration of which led to the formation in this area of pagan-
Christian syncretism (not religious dualism)’ and at the end of dominant Christianity.

The Christianization of the Kyivan Rus’lands led to the development
and spread of book-writing in its territories. However, among the few surviving
monuments of Rus canon law, there is none that describes in detail the norms
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of Christian burial at that time.* The first attempts to generalize these types
of monuments before and after the Mongol period in the late 19" century carried out
by Ye. Golubinsky,” however, some of the author’s conclusions were later critically
revised.® Analysis of written sources and illuminated manuscripts of Rus’ heritage
through the prism of the funeral rite, although sometimes using different sources and
approaches to the study, carried out in the works of T.Panova’ and A.Musin.®
Elaboration, systematization and analysis of canonical and historical texts, as well as
pictorial sources are still relevant and necessary in the context of studying the funeral
culture of the princely era, as it can significantly supplement the knowledge about
the subject of this study.

In different editions of Primary Chronicle, which partly complement each
other, and mainly the lists of the Ipatiev Letopis and the the Laurentian Letopis,
recorded several types of funeral rites, which corresponded to the traditions of the time.
These are the rite of cremation, burial under a mound and burial without a mound
(inhumation), usually in the interior of sacred buildings, etc.’

Cremation corresponded to the pagan funeral rites of the Slavic tribes,
including the Vyatychi trib at the beginning of the 12" century “mxe TBOpATH (BA)
Batuun u HEL” [as the Vyatychi do today].'” Obviously, burial under the mound —
“mormnb” recorded in the descriptions of the interments of princes Askold and Deer
(882), Oleh (912), whose graves were located on the “ropt” [hill], Thor Riurykovych
(945), Oleh Sviatoslovych (977), Sviatopolk Volodymyrovych (1019) and finally
the Cumans khan Tuhorkan (1096)."" Mounds are also mentioned in 1147 “UepHaa
Moruna” [Black Mound] in Chernihiv and in 1206 “Tanuumunabt mormnb” [Halych
Mound] in Halych."

The episode of lhor’s Riurykovych interment is Illustrative in this case:
“U IUIaKacA 1O MYXXH CBOEMb . M MOBENbE JIFOJAEM ChCYTH MOTHIIY BEJIUKY . H &KO
cheronra noeerh TpezHy TBopuTH” [And wept for husband. And she commanded her
people to make a great grave and when they poured, ordered to do trizna]."”” The last
of the Rus’ princes, who was buried under the mound, the chronicler noted Sviatopolk
Volodymyrovych. The infamous ‘glory’ of which probably could not have foreseen
burial in the interior of any shrine. And as a consequence “Bb CMPTh HEMIITBHO BbTHA .
Y 110 CMPTH BEYHO MYYHMB €CTh . U CBA3aHB €CTh )K€ MOTHJIA €70 B ITYCTHIHU TOH U JIO
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CUXb JHUW . UCXOIUTHh ke W Heu cMmpanb 301e” [And after death he is eternally
tormented at the bottom of hell, being bound. There is his grave in the desert, and
to the end of the day, and a strong stench comes out of it].'"* Henceforth, the term
‘mormia’, which was used to denote a mound, is missing in written sources.

In 1044, the bones of the already mentioned princes Oleh and his brother
Yaropolk were exhumed from mounds. This means that at the end of the 10" century
they were buried according to the rite of inhumation. But the most interesting thing
of the chronicler story is that later, their remains were ‘baptized’ and reburied in
the Church of the Tithes: “Brirpebena Obicta . B . KHA3A Apononks . u GDJers . CHa
CrocnaBiA . ¥ KpCTHUIIIA KOCTH €10 . U TIOJ0XH & Bb IPKBH cThiee bifa” [Two princes,
Yaropolk and Oleh, sons of Sviatoslav, were excavated. And baptized their bones
and laid them in the church of the Holy Mother of God]."

Fig. 1. ‘Baptism’ of exhumed bones of Oleh and Yaropolk Sviatoslovychi (1044). Radzyvill Chronicle.
Miniature Ne 202

This exceptional case of post-mortem ‘baptism’ in Kyivan Rus’ caused a lively
discussion in the scientific community, primarily because baptism and communion
for deceased were officially banned by the rules of the Council of Carthage in 397.'°
The apostle Paul also condemned this custom: “Otherwise, what will those do who are
baptized for the dead? If the dead are not raised at all, why then are they baptized for
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them? If the dead will not be raised, what point is there in people being baptized
for those who are dead?”"’

Some researchers suggest that at the time of their death, these princes were
already Christians. This is indicated by the rite of mound inhumation and is probably
hinted at by written sources.'® A. Musin argues that the mention of the chronicler
should not be taken so literally, and the chronicle ‘xpcruma’ [baptized] should be
understood as synonymous with ‘ombrma’ [immersion / washing (ablution)]. Rite
of ablution with a mixture of water and wine of exhumed remains before their reburial
in coemeterium corresponded to the Greek funeral rite. On the Mount Athos,
this custom appeared no later than the second half of the 11™ century. The researcher
also appeals to the fact that the same burial practice is known in Anthony’s Caves
in Chernihiv."

F. Uspenskij thinks that both princes at the time of their death were pagans.
Instead, the rite of catechesis (proclamation), known as — primo signatio, could take
place during one’s lifetime. The proclamation provided an opportunity, being not
a Christian, to participate in church service and enjoy the benefits of a member of
the Christian community.”” According to O. Alekseev, primo signatio was accepted
by the Polotsk prince Andrii Olherdovych. However, this fact does not mean that
it was applied to princes Oleh and Yaropolk.”® In support of his hypothesis,
F. Uspenskij cites similar cases of reburial remains of pagan rulers by Christian
descendants in Scandinavia and Iceland during the 10™-13"™ centuries® or priest
performance of the proper rites at the grave after body interment. Such cases occurred
in the absence of a priest at the time of burial. Under such circumstances, the tomb was
marked with a pillar. The column removed, and holy water poured into the remaining
hole.” According to Icelandic law, the deceased without baptism, but proclamation
children were to be buried on the outskirts of the churchyard “where the consecrated
land connected to unconsecrated”.** Notable in this case is the medieval practice
of secret burial of unbaptized children near sacred places.” They were often buried
under the outer walls of the church so that rainwater rolling down from the roof would
sanctify the graves.”®

Considering the baptism of the bones of Oleh and Yaropolk as one of
the possible options, O.Nazarenko and V. Petrukhin saw in these actions
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an ideological motive. In this way, nephew of the deceased — Yaroslav the Wise
probably sought to emphasize the dynastic nature of his power as a Christian ruler,
as well as the integrity of the Rus’ land, which had previously suffered from princely
controversy for the Kyiv throne.”” A kind of ‘cult of ancestors’ can be traced in
the tradition of prayer requests for intercession to deceased relatives “Anapbu xe .
HUMAIIE HAJEeKIO BeJIUKY Ha bd cb BCUMH JTIOAMHM CBOMMH . M Ha WIfa CBOETO . MIITBY .
Hagbaemersca” [Andrii had great hope in God with all his people, and he hoped in his
father’s prayer]™ — “deceased’s prayer for an alives”.”” The use of Old Testament
phraseology in princely panegyrics complements this assumption: “mpumoxuca Kb
WIiMb WxaBb wWObIMH 10rs” [executed a common duty and joined to his fathers].*
According to researchers, this is a kind of identification of the princely dynasty
with the righteous Old Testament kings.”'

Instead, L. Voitovych is convinced that both brothers were already Christians
at the time of their death. And the chronicle of the baptism and transfer of the remains
of Yaropolk could be added by later editors in the place where it was about the reburial
of the bones of prince Oleh. The researcher notes: “Yaropolk was the initiator of
the fratricidal war, he organized Oleh’s death and it was not appropriate to bury him
next to last. Volodymyr’s campaign against Yaropolk was official revenge for Oleh’s
death and restoration of justice. It is not very probable that the remains of Yaropolk
were transferred in the Yaroslav the Wise’s time. Yaroslav was brought up by the same
Blud, who was one of the perpetrators of the Prince Yaropolk death”.**

In my opinion, we need to pay attention to a few more important points.
The Athos rite of reburial of the remains of the deceased 3 years after the burial (‘Law
of Mount Athos’) really took place in Rus’. However, the practice of such burials
concerned only the monastic order and is known only in the cave burials in Kyiv
and Chernihiv, as well as the stone ossuaries in Vasyliv and Vikno in Bukovyna.”
So, could the rite of ablution be applied to princes Oleh and Yaropolk, even if we
assume that both were Christians if they belonged to the rank of the laity? At the same
time, none of the Rus’ written sources mentions the practice of wine and water ablution
during the transfer of mortal remains of either local monks or princes. Although
the concept “omoBenue Tenec cBaThiXx” [ablution of holy bodies] mentioned in
the Pandect Antiochus translation in 11" century.** Besides, the act of saint’s relics
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ablution has become widespread since the 14" century and played the role of a small
water consecration.”

The rite of reburial is known in some parts of Macedonia, Serbia, Bosnia
and Herzegovina, Slovenia, Croatia, Bulgaria and used in some places until
the 20" century. It is associated with the South Slavs beliefs that the soul is liberated
after the complete body decomposition. The grave was usually excavated after 3, 5, 7,
rarely 9 or more years on Saturday before Great Lent, Pentecost, St. Dmytro’s Saturday
or requiem. In Macedonia, the bones of the deceased were washed first with water
and then with wine. Depending on regional features, the excavated bones were kept
in the church for a period from one day to a year. After that, they were returned to
the grave or taken to the ossuary. A kind of reburial was the interment of the deceased
in the grave of his ancestor.”® In Slovenia, there was a rite of ‘head washing’.
The whole skeleton or just the skull was washed with ordinary or holy water
and wrapped in a clean, new cloth, and buried in the same grave. The custom
is interpreted as a last service to the deceased. It frees from sins and is an expression
of respect, love and gratitude.”” The existence of such a custom in Rus’ is not reflected
in any sources, and therefore, it is rather about the differences of the local funeral
tradition from the then widespread in some areas of the Byzantine Empire.

At the same time, in the work of Rus’ canon law of the 12" century, widely
known as the Kyryk’s Questions, reported the imposition of penance for
“noymuryopke” [murder] on the parents or priest, due to the negligence of which
the child died unbaptized.® The same source states that when a person does not know
whether he is baptized or not and there are no witnesses to confirm this — it is
necessary to baptize.”® The Kyryk’s Questions is a kind of collection of answers
to the most pressing questions that troubled the lower clergy in the 12" century. Thus,
the question arises as to whether the norms of canon law at the time of the transfer
and ‘baptism’ of the remains of Oleh and Yaropolk in 1044 were strictly regulated
and well known? Some researchers suggest that due to the conflict between Rus’ and
Byzantium, which began in 1043, the Kyivan Metropolitan — Theopempt, by the way,
was the one who re-baptized the Church of the Tithes in 1039," was outside the state
and this could affect non-compliance with all canons.*' A.Plakhonin denies
the absence of the bishop at the metropolitan department.”> However, in fairness,
it should be added that there are no reliable sources that would confirm or refute
this fact.
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Obviously, this discussion has gone beyond the canonical justification but
also makes us think about the historical veracity of the facts described by
the chronicler. At the same time, it must be stated that there are no sufficient arguments
in favour of at least one of the proposed hypotheses. But the very fact of the existence
of multi-vector theories suggests that the problem must be considered in the broad
context of the religious and ideological paradigm of the entire Middle Ages.

Instructions on the norms of the Christian funeral rite — inhumation was first
mentioned in 986 in the story of the Greek philosopher addressed to Prince Volodymyr
the Great about the burial of Abel:*“n mnakactaca o Asbnb . wbt . 1. 1 He cbraM ThiIO
€ro . u He oymbcra norpectu ero . u nosenbupems briimb nThHIA ABa mpuneThera .
€IMHD €10 OYMpE . ¥ €IMHD )K€ UCKOTa &My . BIOXKHU oymbpmaro u norpebe . Buabpma
xe ce Amamp m €Bra . uckomacrta emy. W Biuoxucta ABbia . m morpedocra
u ¢ wiaueMm” [And they both wept for Abel thirty years, and his body did not rot,
and they could not bury him. And at the command of God, two chicks flew. One of
them died, and the other dug a pit, laid the deceased and buried. When Adam and Eve
saw this, they dug a pit for him, laid Abel down, and buried him weeping].”
The urgent need to bury the dead is recorded in the Kyryk’s Questions: “GDxe KoCTH
MEPTBBIXD BAIAIOTECA Kb, TO Benmuka yenobyoy Tomy Mb3aa, oxe morpedoyTs UXb”’
[If anyone bury the bones of a corpse lying anywhere, he deserves a great reward].*
A. Musin sees in this message one of the spiritual problems of the society of that time
— the unburied remains of the dead.”

Events related to the deaths of Rus’ princes, members of their families, or
clergy have been repeatedly mentioned on the pages of the Primary Chronicle.
However, most often these records do not reflect the peculiarities of the funeral rite,
but instead record only the very fact of the death of one of the dignitaries: “B ce xe
mbTo oyObeHb ObIC MbCcTHCIABD CHB CTOMONYS . 0y Bonoanmepu . mciia . UIOHA . Bi .
nHp” [In the same year, Mstyslav, the son of Sviatopolk, was killed in Volodymyr
on the twelfth day of June].*® Often these data are supplemented by information about
the time and place of burial of the deceased: “Toro xe nb1T npecraBuca I'anudpkun
KHA3b ApociaBb cHb Bonogumeps . Mclla . WKTGA . Bb . & . IHb a BO BTOPBIN JTHb
MOJIOXKEeHB OBIC BO PKBHU cThlae bifa” [In the same year, the Galician prince Yaroslav,
son of Volodymyr, died on the first day of October, and on the second day he was laid
to rest in the Church of the Holy Virgin]."’

Less often, the chronicler went into details of the funeral, features of the burial
structure, the ceremony, and so on. However, the detailed elaboration and
systematization of all these messages, as well as other written sources, at least in part,

3 Ipatiev Letopis, stb. 77.
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makes it possible to recreate the funeral rite inherent in the Rus’ elite from pre-death
and then post-mortem preparations, funerals and memorial services.

Death preparations
Testament

Since the beginning of the 10" century there was a regulated right
of inheritance in Rus’: by law, testament and custom. Officially, this right was first
stipulated by the clauses of the Rus’-Byzantine treaty of 911.*® Codified rules
of inheritance — “3agnunb” different social groups of the population are reflected in
the articles of the Extensive Edition of the Russkaya Pravda: Ne 85-89; 92-98, 100.*

In the Middle Ages, the form of a testament was usually oral. Much less often
it was written (“spiritual letters’).”’ Analyzing the content of only certain testaments
of the period of Kyivan Rus’ and mainly of the Moscow Tsardom, O. Morkovina
distinguishes three main categories: 1) burial orders; 2) order of memorial service;
3) order, teaching about the agreement between the heirs.”'

The testaments of the members of the princely and spiritual elite of
the princely era are only partially reflected in the pages of the Primary Chronicle
and the Kyiv-Pechersk Patericon and mostly in general terms reflect the content of
the last will of the deceased. This, in turn, does not apply to the testament of
the Volhynian prince Volodymyr Vasylkovych, the text of which — “kuHA3A
Bonogumepa poykonwmcanie” [Prince Volodymyr’s manuscript] is an integral part
of the Galician-Volhynian Chronicle™. Long and seriously ill, the prince wrote
the testament in early 1288, less than a year before his death. It consisted of two
charter: the first, addressed to a cousin — Mstyslav Danylovych, which was about reign
transfer and custody of the daughter” and second to his wife — Olha (Olena?), which
provided the transfer part of the land and the monastery to her possession.™

An interesting point of the testament addressed to the princess Olha, is that
the princess after his death can decide for herself go to her monastery or not:
“a KHATMHH MOa . TI0 MOEMb XHMBOTH . Wike BOCXOUYETh B YepPHUYb TMOUTH TOHIETH .
ake HE BOCXOUYETh UTH . a KaKO €M JIto00 . MHB He BOCTaBIIM CMOTPUTH YTO KTO HMETh
YUHATH . 0 MoeMb kuBOTHE” [And my princess, after my death, if she wants to go
to the nun — let her go, and if she doesn’t want to go — as they please. I can’t get up
to see what someone will do after my death].”” Usually, after the death of monarchs,

* Ipatiev Letopis, stb. 27.

* Russkaya Pravda, stb. 85-89; 92-98, 100; DOLYNSKA, 2014: 210-211; LYVAK, 2014: 15-17.
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their wives went to the monastery. We meet a case when the wife of the Rostov prince
Constantine Vsevolodovych took a monastic vow directly over the grave of her dead
husband: “kHArb1HM %e KOCTAHTHHOBA Ty M MOCTPHIKECA HaI{ TPOOOM My»Ka CBOIETO .
n Hapekoma nMA € (Oradpae” [Constantine’s princess tonsured over her husband’s
grave and was named Agafia].”

All other death orders, which are briefly reflected in written sources, can be
divided into: 1) burial orders: princess Olha;”’ Varlaam of Pechersk:’® Theodosius of
Pechersk;”’ Svyatopolk Izyaslavych and Prokhir of Pechersk;* Izyaslav Davydovych;®'
Kyiv Metropolitan Constantine;"> Rostyslav Mstyslavych;” Polikarp of Pechersk.*!
2) orders to reign transfer and instruction to the successors: prince Yaroslav
the Wise;* Vsevolod Olhovych;*® Mstyslav Izyaslavych:®” Mstyslav Rostyslavych;®
Maria Shvarnivna;* Kostiantyn Vsevolodovych.”” 3) donation orders: Varlaam
of Pechersk.”"

In part, this category should include °‘Edification’ (Volodymyr Monomakh’s
Pouchenia) by Volodymyr II Monomakh.”* But of course this work is not a testament.
‘Edification’ the prince wrote, in his own words “chaa Ha canex’ [sitting on a sleigh]
at a very old age.” “Ha canexs” [on a sleigh], before his death, the last instructions of
the fraternity were given by Theodosius of Pechersk.”* Thus, the phraseology ‘sitting
on a sleigh’ used in the chronicle is supposed to have been used to denote old age
and imminent death, while the sleigh itself performed the function of the last bed.
In addition, we should partially agree with O. Morkovina, who notes that the similarity
of Volodymyr’s ‘Edification’ with the wills of the princely era is not genre,
but thematic.”

3 [ aurentian Letopis, stb. 444.
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An important source for the study of funeral culture of this era are the birch-
bark letters. The content of one of the oldest official testaments is reflected in the text
of the Zvenyhorod birch-bark letter Ne 2 — 1110-1120 years:"®

+ 0 roEENOBOE | KO NEXBNBLK AGE | 2. AECA

KOYNO AOAMENOYH MORBAAAO MORENO MAA NO COYZ

A0 : o NOMB PAL : O AGE : AOYILE OAM Nb BOALCH TO A 8
KONA3A MOEMO OTPOKO MPUXEL MPUEA KD

0 RO EOAE TU RONMAM :

[From Hovin’s [widow] to Nizhenets. Give sixty boat-kunas (meaning: sixty
kunas for the boat). Hovin said [this], going to Judgment (meaning: God’s
Judgment (dying)), and the priest wrote [it] down. And give [it] to Luka. If you
don’t give [it], then I will come, taking an official (meaning: bailiff) from
the prince and come quickly (or with him); and it will go into more (meaning:
expense) for you].

It is implied that the addressee of the birch-bark letter owed the deceased,
as the latter indicated in the death will, which was written down by the priest. And that
is why the letter is written by his widow, not himself.

During the 12™-15™ centuries wills, or their drafts, were often made on birch-
bark. All their known finds come from Novgorod: letters Ne 28, 42, 138, 148, 213, 307,
519/520, 580, 692, 818, 1077, 1078.”” The birch-bark letters of the 12"-13"™ centuries,
of the corresponding content, concern questions of distribution of property after death.
I assume that the debt relations, identical in content, in connection with the death of
the lender, are reflected in Novgorod birch-bark letter Ne 148 of the late 13" century:

NOKANO (0 MERA KO MNMPOKONIE MOCMOA (MNE) ...
OKA30AE TOEM 8 MENE -1- FPUEENO C(EPERPA) ...
NE 30MMOIE A3B KOKO EO AOCTE ...

SRUAOHCA

6 SVIESHNIKOV, 1994: 6-7; GIPPIUS 1991: 3-5; JANIN & ZALIZNJAK & GIPPIUS, 2004: 208-209.
JANIN & ZALIZNJAK & GIPPIUS, 2015: 274-275.
" Drevnerusskiye berestyanyye gramoty 2020.
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[Greeting from lev to Prokopii. Sir, [such] bequeathed to you from me
(meaning: from what I owe to him) ten silver hryvnias. ... don’t borrow — I,
as God will give, ... will pay out [with you]].”® The only difference is that
the borrower, unlike Nizhenets (the debtor), intended to fulfil the debt
obligations in accordance with the will of the deceased.

In the first part of the 15™ century cases of falsification of documents,
including wills, were recorded not only in cities but also in rural areas, which testifies
in favour of the widespread use of spiritual letters by various social groups.”

Before death tonsure to the monk

Another element of pre-death preparations is the vows of monks.* At least
twenty three such cases are known in Rus’ during the 12™-13™ centuries. Starting
with the second part of the 13" century most of them are recorded in the territory of
North-Western and North-Eastern Rus’, later the territory of the Moscow Tsardom.
The period of the greatest spread of the practice of pre-death tonsure corresponds to
the second part of the 14™ — the first part of the 15" century, and its decline at the end
of the 16™ century.®!

In general, written sources describe this ritual very succinctly, usually
reporting only the very fact of the tonsure: “mpecraBuca kH3b BceBosions . CHB
MscTHcnaBis prueMb MHUCKBIM wopasw” (died prince Vsevolod, son of Mstyslav,
taking the monastic order).” However, an interesting feature of this phenomenon was
not only the ordination to the monks, but also to the Great Schema: “npecraBuca KHAZ
Bonogumeps . HapedHbln B cTMB Kpuieann JMuTpun . moctpurbca u B ckumy’ (died
prince Volodymyrr, named in the holy baptism — Dmytro, tonsure in the Schema),
“IlpecraBuca Mctucnasb . Mcrucnasud . B uepHbUuX W B ckuMb” (Mstyslav
Mstyslavych died in the monks and in the Schema). ®*

The first information about the pre-death tonsure dates to circ. 1113, when it
was received by the doctor of prince Mykola Sviatosha (Sviatoslav Davydovych) —
Peter the Syrian. The prince prophesied his imminent death and, in view of this,
instructed him to accept monasticism.*

The adoption of monasticism was usually preceded by a serious illness. It was
under this pretext that in 1147 in Pereyaslav a monastic vow was taken by a prisoner,
a seriously ill grand prince of Kyiv — Ihor Olhovych: “n 65 Hrops pazbonbibsca

8 ZALIZNJAK, 2004: 504-505.

" ARCIHOVSKIJ & BORKOVSKIJ, 1963: 137-140.
80 ZHARKYKH, 2015; TOLOCHKO, 2019: 91-100.
81 ZHARKYKH, 2015: 188.

82 Ipatiev Letopis, stb. 682—683.

8 Laurentian Letopis, stb. 450.

8 Kyiv-Pechersk Patericon, 117.
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B mopoydot m 0b Oonenbs Benmmu . m mpucina Urope kb M3AcnaBoy . MONACA U
KIAaHAECA pPeKa Tako . Opar ce 0OJeHb eCMH BEJIMH . a TIPOIII0 Oy TeOe MOCTPIKEHHE
. Obu1a 60 MM MBICITH HA TIOCTPHIKEHHUE . €Ile Bb KHKEHBH CBOEMD . Hbl Ke 0y HOYKH
cen 0OJIEHb ecMb BelMH . M He 4aro co0b xuBora” [And lhor fell ill in the porub
(meaning: in log cabin prison) and became very ill. And Thor sent [an ambassador]
to Iziaslav, begging and bowing, [and] saying: “Brother! I am very ill. Therefore I ask
tonsure, because I intended to tonsure during my reign. Now in this affliction, I am
very ill and I don’t hope to survive”]. Later tonsure in the Great Schema in the Kyiv
Monastery of St. Fedor.*® A serious illness preceded the tonsure of princess Maria
Shvarnivna (1205/1206), Novgorod mayor Tverdyslav (1220), Prince Olexandyr
Yaroslavovych (Nevskyi) (1263).87

-
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Fig. 2. Thor Olhovych tonsured (1147). Radzyvill Chronicle. Miniature Ne 429

Interestingly, the desire to take monastic vows was expressed by prince
Rostyslav Mstyslavych in 1164, after the news of the death of Sviatoslav Olhovych,
fearing “manpacebpi cmptu” (sudden death).*® Then the prince was denied this
decision by his priest — Symeon. He returned to this idea for the second time in 1168,
seriously ill, on the eve of his death. The monastic vows were considered as a way
to get rid of sins, and thus the salvation of the soul, quoting Emperor Constantine:
“ame 0b1X Bbaanb cenb YCTHD JIMKb YEPHEIBCKUHN . BHCXOMIAIIA Chb aHIIIbl Kb TPCTIY
I'Hio Gec mpuctaBa cHANL 0b1X BbHeupb . 1 Oarpanumo” [If I had known that such

85 Ipatiev Letopis, stb. 337-338.

8 Suzdal Chronicle, 126.

87 Novgorod First Chronicle, 60, 83—84.
8 Ipatiev Letopis, stb. 529.
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a worthy rank of a monk was that he ascended with the angels to the throne of the Lord
without hindrance, I would have removed the crown and the purple].”

Except for individual, there are precedents for mass tonsure. In 1238, during
the siege of Vladimir on the Klyazma River by the troops of Khan Batu, prince
Vsevolod Yuriyovych, his family and townspeople in anticipation of imminent death
took the monastic vows and Great Schema: “sKo yxe B34Ty ObITH I'pajay, BHUIOIIA Bb
IIEpKOB CBATYIO boropoamito, n mcrpuromacss BcH Bb 00pa3b, TaKe Bb CKHMY, OT
BIagbIKel MuTpodaHa, KHA3b U KHATBIHU, YW M CHOXA, M JOOPUM MY>KH M KEHBI
[when the city was captured, they entered to the church of the Holy Mother of God,
and all were tonsured monks, as well as in the Great Schema, from Bishop Mytrophan,
prince and princess, daughter and daughter-in-law, good men and women].”” Cases of
mass tonsure are known during the plague epidemic in 1352°' and 1420 in Pskov,”
1417 in the cities of Northern Rus.” He foresaw the care of own life and soul:
“IIPOMBIIUIAIIE O CBOEMb JXKMBOTH WM O AymIM, Ja Cero pamd MHO3M HIIXYy B
MOHACTBHIPH, MOYXi W JKEHBI, ¥ TOCTPHUraxycs Bb MHHIILCKIM YWHB...” [those who
worry about their lives or souls, for this reason, many of them go to the monastery,
men and women, accept the monastic order...].”* And death in monasticism was
considered nothing more than God’s grace: “MHOXUXb K€ KPeCThIHb bors moMuiaoBa
CBOCIO MWJIOCTHIO: OTBHJIOIIA JKHTia CEr0 Bb arrellbCbKOMb M MHHUIIECKOMB YUHY
[By His grace, God had mercy on many peasants: leaving life in the angelic and
monastic order].”

Protodeacon S. Shalberov notes that the pre-death vows of seriously ill mantle
monks with a well-deserved ‘experience’ are justified by the fact that in the phrase of
Theodore Studit “the Great Schema is nothing more than a promise to accept the death
of the cross for the Lord”.”

It is worth noting that the attitude of the clergy to the pre-death vows was not
unambiguous. Back in the 12 century Pymen Posnyk, abbot of the Kyiv-Pechersk
Monastery (1132-1141), drew attention to the abuse of pre-death vows of monks.
Reverend Pimen noted that those who did not want to tonsure in life and only before
death would ask for a tonsure, faith in them is scanty and “rakoBbIMB 00 mOCTpHKEHIe
CKMMHOE HMYTO e IOJIb3YyeTh, allle cero Jakia no0pa oT Myksl He n3baBsath” (for such
a tonsure in the Schema does not help, and that good deed will not free from pain).”
It is possible that this position of the clergy of the Kyiv-Pechersk Monastery influenced

8 Ipatiev Letopis, stb. 531.

* Novgorod First Chronicle, 75.

! Novgorod Fourth Chronicle I, 282-283.

%2 Pskovskiye letopisi 1955: 38.

3 Novgorod Fourth Chronicle 11, 417; ZHARKYKH 2015: 169-170.

% Novgorod Fourth Chronicle 1, 282-283.

9 Novgorod Fourth Chronicle 11, 417.

% Predsmertnyy postrig v skhimu i mantiyu, 2020; St. Theodore the Studite, 168.
7 Kyiv-Pechersk Patericon, 184.
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the relatively small number of death vows in the territory of Southern Rus’ in
the future.

The tradition of tonsure as a phenomenon is also known in Byzantium
and most likely came to the territory of Kyivan Rus’ from there and further spread
to the north.

He was adopted by the following emperors: Michael IV of Paphlagonia
(1041),98 Isaac Comnenus (1059),” Manuel Comnenus (1181),100 Manuel II
Palaeologus (1425),'"" Empress Irene of Hungary (1134).'"

Before death prayer and repentance

If the testament and tonsure were an individual matter, the pre-death prayer
and repentance were obligatory and were based on the principles of Christian canon
law.

In Kyryk’s Questions speak of the importance of pre-death repentance,
and those who don’t do so are threatened with singing without vestments: “...Hagp
BEJIMKBIMb 4eJIOBEKOMB HEMOKaEBIIMMCA MHOMY TONY Belalle mbT, a 0e3b pu3b.
A3b CcIBIIAaxXb, HOO0XHh Kb HEMOY, W pede Mu: To0bk mopbmato, Kropude: toro pamm
Bb30paHMBal0 HMHbMB, aTh W JAPOYIbIM OOXCS TOTrOXKe, axke 0€3b pu3b [IOKTH],
MOKarThCA” [over a man who has not repented, the priest was ordered to sing without
vestments. I heard about it, went to him and he (the bishop) told me: I will tell you
Kyryk, why I forbid some people, in order to others afraid that without vestments will
be sung and therefore repented].'” After repentance, it was necessary to take
Eucharist: “Ame 6ech nokazHu ObLTH 00yIeTh 4elOBEKD U Pa30OIUTHECA HA CMEPTb,
a oxe CA Kb ToOb mokareTh 100pk, 1a wke arie U BeJMu rpbiieHs ¥CTh, MpUYAIIaHUE
nau emoy” [If a person is without repentance and falls ill to death and then repents
well that he is very sinful, then give him Eucharist].'**

Over the very sick, used the accelerated Eucharist procedure. Gave the Holy
Gifts and drank water. At the same time prepared a clean vessel in case the participant
vomits (then poured it into the river).'” It is emphasized that before death (though not
only) it was allowed to take Eucharist with patients with epilepsy.'*

Certain norms of canon law also applied to women in labour. It is known that

a woman was considered unclean after childbirth, but if she was threatened with death,

% Michael Psellos, 50-51.

% Michael Psellos, 164, 171.

19 Byzantine historians..., 285-286.

1" BARKER 1969: 383.

192 pravoslavnaya entsiklopediya, 2011: 373-374.

193 AMonuments of Old Russian canon law, stb. 36-37.
194 Monuments of Old Russian canon law, stb. 40.

195 Aonuments of Old Russian canon law, stb. 37.

19 Monuments of Old Russian canon law, stb. 28.
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she was allowed to be taken to another room and: “maT € ¥ MpUYaIICHUIE, OMBIBIIIC
10” (wash and give her Eucharist).'”

The need for repentance was also emphasized by Archbishop St. Symeon
of Thessalonica (14“1—15th centuries). Moreover, he allowed the possibility,
in the absence of strength to call a priest, to repent of thoughts. After that,
the obligatory component of the pre-death preparations was anointing.'®

The significance of the pre-death prayer and Eucharist, in particular,
is indicated in the chronicles.'” On the eve of their own demise, they were carried out
by the following Rus’ princes: Ihor Olhovych (1147),""° Rostyslav Mstyslavych
(1167),""" Andrii Yuriiovych (1174),'* Mstyslav Rostyslavych (1180),'""” Davyd
Rostyslavych (1197/98)''* and Volodymyr Vasylkovych (1288).""” P. Tolochko notes
that despite the different authorship of these prayers, the prayer of Ihor Olhovych
became protographic for at least four of them. And each subsequent became textually
closer to the previous one."'®

Funeral rites

Depending on the rank (archiereus/bishops and iereus/priests, monks, laity,
children), the deceased was prepared for burial in different ways. Information about
these differences is reflected in the oldest surviving Studites’s Charter of the Novgorod
Arkazh Monastery end 12™-beginning 13" century'"’, Answers of Kyiv Metropolitan
Cyprian (14™ century — 1406) addressed to Abbot Athanasius (letter Ne 32)''"® and
the works of Archbishop Symeon of Thessalonica — Sacred Rituals and Sacraments
of the Church.""

a) Archiereus and iereus are prepared for burial by iereus. The body of
the deceased is washed crosswise (not denude), leading a sponge on the forehead,
mouth, chest, knees and arms. Then gird on top and put on clean clothes according to
the rank (sticharion, epitrachelion, phelonion), put on new shoes and give the Gospel
into the hands, which has been read over him. The deceased’s face covered with
an Aér. Then, accompanied by illuminator, carried to the temple. Probably at the burial
place, laid in the grave body, starting from the head, is cruciformly watered
with anointing oil mixed with wine. The chalice with the mentioned contents is placed
at the feet of the deceased. Afterwards, the burials are covered with a board (coffin lid)
and covered with earth.'*

97 Monuments of Old Russian canon law, stb. 51-52.

198 St. Symeon of Thessalonica, 587.

19 Ipatiev Letopis, stb. 854.

10 Ipatiev Letopis, stb. 350-351.

" Ipatiev Letopis, stb. 531-532.

"2 Ipatiev Letopis, stb. 587-589.

'3 Ipatiev Letopis, stb. 609.

14 Iatiev Letopis, stb. 705-706.

5 Ipatiev Letopis, stb. 916-917.

"' TOLOCHKO, 2017: 407-413.

""" MANSVETOV, 1882: XXV-XXXIII; MUSIN, 2002: 75.
"8 Monuments of Old Russian canon law, stb. 245-246, 250.
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Fig. 3. Metropolitan Constantine burial in Chernihiv Saviour Cathedral (1159). Radzyvill Chronicle.
Miniature Ne 510

b) The bodies of the deceased monks were prepared for burial by the brotherhood.
Dead monks are wiped crosswise with a sea sponge or handkerchief (not denude): face,
chest, palms, knees, metatarsus. And then put on a clean shirt. A klobuk is put on
the head, if the deceased was in a Great Schema on the head wear a koukoulion.
Face covered completely. Gird up an analvos. Put on sandals. The mantle is sewing up
on the top, making it like a grave “a monk is considered dead for worldly life and as if
he is already in a tomb, insofar as the mantle is like a coffin”. The Psalms are read over
the monks. The body placed in the tomb is cruciformly watered with anointing oil
mixed with wine."”'

Fig.4. Burial of Isaac by Abbot John (11" century). Radzyvill Chronicle. Miniature Ne 258

121 g¢. Symeon of Thessalonica, 589, 389; Monuments of Old Russian canon law, stb. 246. Kyiv-Pechersk
Patericon, 156. MANSVETOV, 1882: XXV-XXXIII.
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Nevertheless, Theodosius of Pechersk, abbot of the Kyiv-Pechersk Monastery,
who introduced the Studites’s Charter in Rus’ in the 11" century, neglected one
and the prescriptions of the funeral rite. The monk ordered the brothers to bury him in
the same clothes in which he was and asked not to wash the body so that no one could
see it.'”> Consequently, exceptions to the rules occurred. In addition, there were
innovations made by the same Theodosius, including writing on a sheet of absolution
prayer, which was placed in the hands of the deceased for the remission of sins.'”
The existence of such practices known in the Kursk province in the early
20™ century'*,

The place for burial in the caves of the Kyiv-Pechersk Monastery was arranged
by the monks themselves, and for some of them, this function was permanent.
The most famous example is Marko Pechernyk (11™-12" centuries), also known as
the Gravedigger. From the vita of St. Mark we learn about the practice of burial
according to age differentiation: the elders were buried in the highest place: “Brinbs
e ero mojokeHa Ha BbIIHeM MbcTh HeromoBame u pomrame MHOrO Ha Mapka,
TJIaTOJISl: «IIOYTO €ro MOJIOKHIITH ecu? SIKo a3b craphiliiin ero ecMb, THI K€ TTOJ0KHITH
ero Ha MmoeM MbcTh»” [When he saw that him was in the highest place, he was angry
and complained a lot about Mark, saying: “ Why put it [here]? Because I am older
than him. You put it in my place”].'*

A characteristic feature of cave burials is the tradition of Easter swing thuribles
of the mortal remains of the monastery fraternity. And on the territory of the monastery
allowed to bury even those persons who repeatedly left the monastic service.'*®

According to the Novgorod birch-bark letter Ne 681, the burial of a monk could
be arranged for the cost of deerskin: “...(m)pomaBo [0]--HMHOY : OYIUHH XKe
norpbkOanue YbpHE-dyeckoe : aTh Chpoubke M oMb [ab|B[a]T[B] ...” [...selling
a deerskin (most likely), arrange a monastic burial. But (or: and this is) forty and eight
and a half (probably kun) ...].""’

c) Layman are also dressed in new and clean clothes, and the top is covered with
a holy veil as a sign that the deceased is under the protection of Christ. An icon is
placed on top, often of the saint, who was especially revered by the deceased.'”®
An icon, however, forbade burying with the dead, as indicated by Kyryk’s concern
about the accidental burial of the icon of St. Michael: “Hkonoy norpe6in 64xoy Cb
MepTBELEMb CBATOr0 Muxawmia, 1 He noBesrk Bb3rpedaT: KpeCcThl&@HUHB, pede ECTh”
[Icon of St. Michael was buried with the dead man and did not order the excavation,
saying that buried was a Christian].'” However, as we see, even such circumstances
did not become a good reason for exhumation, which contradicted Christian canons.
Bishop Serapion (13" century) also disapproved of the excavations a hangmen

122 Kyiv-Pechersk Patericon, 39, 73.

123 Kyiv-Pechersk Patericon, 4.

124 SVIENTSITSKYI & HNATIUK, 2019: 413.

125 Kyiv-Pechersk Patericon, 158.

126 Kyiv-Pechersk Patericon, 193, 56.

27 ZALIZNJAK, 2004: 386.
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12 Monuments of Old Russian canon law, stb. 37.
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and drowning people Excavation of hangers and drowning people from their graves
was forbidden by Bishop Serapion.'”’

The bodies of the deceased layman were prepared for burial by family
members. The most detailed description of this process is known in the chronicle of
the burial of Volodymyr Vasylkovych: “kumarumm e ero ramu. TBOPbHBIMH . WMBIBIIIE
ero . W OYyBWIIAa M WKCAMHTOMB . CO KPOY)XHBOMbB &EKOXKE JOCTOUTH LCPMBb~

[His princess whith the servants washed him and wrapped him in velvet and lace,
as befits the emperors].””" Yaroslav the Wise’s body was prepared for burial by his
favourite son — Vsevolod: “cipaTa Th10 wifa CBOETO . BB3TIOKHBD Ha CAHH U TTOBE30IIIA
KoieBy” [having prepared his father’s body, he put it on a sleigh and drove it
to Kyiv]."””> The prince commanded Vsevolod to be buried nearby: “erma Br Weenerts
TA W KUTh& TBOETO . TO Ty JIAXKEIIN HIbKe a3b 0y rpoba MOEro . MOHEeXe JTOOI0 TA
nave Opathae TBoe®” [When God takes you away from your life, you will lie here by
my grave, because I love you more than your brothers].'”” The practice of burial
in ‘orumx’ (parental) was traditional and widespread throughout Kyivan Rus’."**
Usually, before transportation, the body of the deceased is wrapped in “koBpb”
(carpet), in some cases in ‘mareps’ (tent) un ‘kop3o’ (mantle).'”

In addition to the recorded cases of burial in new clothes, there were cases of
burial in wedding clothes. In particular, prince Volodymyr the Great intending to kill
his wife Rohneda offers her to dress “Bo BClo TBaph LICPbCKYIO. &KOXKE B IHBL mocara”
[in royal things, as on the wedding day],"® and in 1261 the boyar nobility preparing
for death in besieged by tatars Sudomyr town “uspanuBiieca Bo OpayHblE MOPTHI U
pu3b1” [dressed in wedding attire and clothes]."”’

And, as is known from the description of prince Volodymyr Volodarovych’s
burial (1153): family members and courtiers wore black as a sign of mourning: “IleTps
e nobxa BB rpagp u npubkxa Ha KHXb JIBOPH . U Ty CHHUJIOIIA POTUBY eMy Cb chHbuU
CIIyT'bl KHKU BCH B YepHUX MATIHX U BUIUBH ce [IeTphb U MOJUBHCA . UTO c€ eCTh .
ake B3uze Ha chbHu . v Bunu Apocnasa chiaiia Ha wrHE MbCTh . B YepHH MATIIN U BB
kio0Oymh . Tako ke u Bcu Myxu ero ” [Petro went to the city and came to the prince’s
court. And then the prince’s servants came out to meet him from the entryway, all in
black capes. And when Petro saw it, he wondered, “What is this?” And when he went
down to the entryway, he saw Yaroslav, who was sitting in his father’s place in a black
cape and hat, as well as all his men]."**

139 KUZELIA, 1907: 12.

131 Ipatiev Letopis, stb. 918.
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Fig. 5. Volodymyr Volodarovych burial (1152/1153). Radzyvill Chronicle. Miniature Ne 490

The use of black mourning clothes was also characteristic of Byzantium.
This practice was described by Anna Komnene in the book Alexiad in the part about
the Alexios I Komnenos’s death.'”

The whole funeral procedure was accompanied by mourning lament, more than
thirty of which were recorded in the pages of the Ipatiev Letopis, and six admissions
were illustrated in the Radzyvill Chronicle.* 1t is noteworthy that in the Lives of
prince Constantine of Murom (Yaroslav Svyatoslavich 1 1129) such a manifestation
of sorrow — ‘mraua 6e3ambpraro’ (immeasurably crying) was interpreted as pagan also
like burial mounds, trizna, fight (?), mournful skin cutting, face scratching: “HebpHin
e JIFOJIU, BUJSIIE Cisl, TUBJISAXYCs, €Xe He 10 UXb 00bruato TBopuMo 0b morpebenie,
SIKO TIorpebaeMy Oe CBhIHY caMoIepPKIeBY Bb 3HHK Ha BOCTOKH JIMIIEMb, MOTHIIBI BEPXb
XOJIMOMbB HE CBINaxy, HO paBHO Ch 3€MJICIO HM TPU3HUILA, HU JaHU ( 110 Ap. CI. IbIMBI)
HU OWTBBI, HU KOXKEKPOEHIs, HU JULEApaHisi, HU Mada Oe3mbpHaro, He TBOPAXY”
[Unfaithful people (pagans), seeing this, marveled that it was not according to their
bury custom, how to bury the ruler’s son in a straightened position, facing east, don’t
fill the hill with graves, but level with the ground, no trizna, no tribute (according to
other lists of smoke), neither fight (?), nor skin cutting, nor face scratching,
nor immeasurable crying].'*!

Ritual lament in Byzantium were accompanied by torn hair, which women
often prudently attached to their own, while men tore their beards and tore
their clothes. At the same time they inflicted wounds on themselves, bleeding. There
were also professional mourners. In Constantinople, at least eight had to go in front
of the coffin, and three behind it. The clergy condemned this manifestation,
interpreting it as a small belief in the resurrection.'**

139 Anna Komnene, 432.

10 1patiev Letopis; Radzyvill Chronicle.
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d) Mentions of the peculiarities of the funeral rite of infants in the princely era are
extremely limited. We learn about them for the first time from Bishop Nyfont’s answer
to Kyryk’s question whether to sing over a small child, obviously alluding to their
innocence before reaching the age of seven, to which he answered in the affirmative:
“A BO-Tb YaCTh, BO-HXKE€ KPECTHUBIIIECA; HE TpEXOBb 00 mbilA MOIEMb HAIh MEPTBBIMH,
HO &KO Ha/Jb CBATHIMH: IBIDKHU 0O IECMBI, pede, BCAKOTO XPECTh&HIHA, &KO CBATA
MubTH, 2 Bors coynuts BchbMb. Takoxke 1 0o copokooycThr croyxutu nmosent” [From
the moment of baptism, not for the sake of sins, we sing over the dead, but as over the
saints. We must, he said, to consider every Christian a saint, and God will judge
everyone. The 40th Day after death he also ordered to sing]."* Metropolitan Cyprian
had the same opinion: “Hagp magentnemd mnpecraBiemumcs mhtu” [Sing over
deceased babies].144 At the same time, it is difficult to say whether the burial of infants
was different from the secular one during this period. It is possible to speak confidently
about its separation only from the 15" century.'*

The way of hands

Sources of Christian canon law testify to the cruciform manner of the hands-on
the chest of the deceased. In particular, it is discussed in the vita of Theodosius
of Pechersk, which describes the death of the saint (1074): “n nHo3b npoctbps, u pyub
Ha TBPBCEXH KpbcTooOpaszbHb monmoxks” (and he stretched out his legs, and put his
hands on his chest in a cross);146 at the same time, attention is focused on
the peculiarities of this Orthodox tradition in the works Proclamation Metropolitan
Nykofor to Yaroslav Svyatopolkovych (1103-1121),"*” and About the Franks and other
Latins (second half of the 11" century).'*® Instead, we find a different arrangement of
hands on the miniatures of the Radzyvill Chronicle (15" century): along the body (1),
crossing on the chest (7), the position can not be identified with certainty (9), but 7 of
them tend to the position on the chest and 2 on the pelvis, in another case the right-
hand rests on the abdomen, and the left is plausibly along the body."*’ T. Panova noted
the differences in the way of hands-on the pages of the Illlustrated Chronicle of Ivan
the Terrible (16" century). According to the researcher’s calculations, in 46 cases
the arms were crossed on the abdomen, 12 crossed on the chest, 6 below the waist, 2
along the body."”® The importance of proper body position is also mentioned in
the Kyiv-Pechersk Pateryk, namely the concern of monks in connection
with unsuccessful attempts to straighten the body of the deceased and properly lay
scattered arms, close open eyes and mouth.""
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151 Kyiy-Pechersk Patericon, 123.
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Burial structures

As it was mentioned above, with the spread of Christianity, burial mounds
were replaced by inhumation without embankments. However, the Chronicle describes
the elite burials, in a sarcophagus, carried out mainly inside the temples. They were
made of stone and wood. In the chronicles, they are named: “rpo6t mpamopanu”
(marble tomb),"* “kopcty MopoMopaHy” (marble coffin),'> «
tomb),”* “pawk Mopomopanb” (marble shrine — sarcophagus),
(wooden shrine — sarcophagus), “paky kameHy’ (stone shrine — sarcophagus).
Interesting in this context is the dispute between princes Volodymyr with Davyd
and Oleh over the location of the coffin with the mortal remains of St. Borys and Glib

rpo0h KaMeHB ™ (stone

15 “nepesannn paxh”
156

in 1115. The first offered to build over them “repems cepebpens” (a silver terem)
in the middle of the church, and the seconds to put them in “komapy . uaexe wiib MOU
Ha3HaMEHab . Ha TpaBou cTopoHb . maexe Oacra oycrpoenbt . komaph wnma”
[in arcosolias, ‘where my father appointed’ on the right side, where they were made
arcosolias].””” On top of the sarcophagus and arcosolias were bind round with
“cpedpomMb U 3IIaTOMB. U OyKpacu rpoda €10 Tako ke u Komaph mokoBa cpeOpoMsb . u
snmatoMb” (silver and gold, he decorated their tombs and in the same way, he binds
round the arcosolias with silver and gold).”™ In 1130, Rostov tysyatsky — Heorges
Szymanowych spent 500 silver hryvnias and 50 gold hryvnias to bind round
the sarcophagus of Theodosius of Pechersk.'”” The sarcophagus of princess Olha,
described by Yakiv Mnykh (11" century), stands out against the background of
the mentioned objects. Volodymyr Sviatoslavych transferred the remains of his
grandmother to the Church of the Blessed Virgin. The peculiarity of the sarcophagus
was that a window was made on top of it: “In the coffin of Blessed princess Olha,
a window is made on top, and through it you can see the body of Blessed princess

Olha, which lying unharmed”.'®

Body transportation to the burial place

The body delivered to the burial place as follows: 1) at close range and
provided that the weight is not too heavy to carry the coffin “Ha mieuax” [on

152 Ipatiev Letopis, stb. 115.

153 Ipatiev Letopis, stb. 130.

1% Ipatiev Letopis, stb. 592.

155 Ipatiev Letopis, stb. 151.

156 Ipatiev Letopis, stb. 171-172; Radzyvill Chronicle, m. 85, 158, 163, 192, 243, 266, 269, 271, 276, 287,
490, 495, 539, 544, 546, 558, 610.

157 Ipatiev Letopis, stb. 281.

138 Ipatiev Letopis, stb. 282.

159 Ipatiev Letopis, stb. 293; Kyiv-Pechersk Patericon, 84.

190 yakiv Mnykh.
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the shoulders] or on the stretcher “Hapanura Hocmmuib” [preparing a stretcher];'®'

2) at short and long distances, regardless of the season on a sleigh “Ha canu u Bezoma”
[on a sleigh and carn'ed].162 T. Panova noted that in the texts of the Novgorod birch-
bark letter of the 12" century Ne 601, 609 refers to the costs associated with
the organization of the funeral, including the rental of sledges.'®® As a type of funeral
transport, it was used in the early 20™ century;'®* 3) for a long and short distances — by
cart “Bp3moxkuma M Ha Koma”[put on the cart];'® 4) at long distances by boat
“npuBe3oia B oAsu’” [brought in a boat].166

We can confidently say about the existence of the profession of coffin seller.
In particular, while the epidemic during the period from November 14, 1092
to February 14-20, 1093, they sold 7,000 coffins: “riixy mponaroiie KOpCThl. &KO
MPOJIaXOMb KOPCThl. W OWIHIIOBA JHE 10 MACOMYCTa. . 3 . ThicaYb”~ [said those who
sell coffins: “We sold seven thousand coffins from Philip’s Day to Meat-Fare
Sunday”].'”” However, in the Ipatiev Letopis, probably wrong, written not “kopcTs1”
(coffins), but “xpects” (crosses).'®®

uv.“-“sn.v-]-un: u .a.-vv;-u;u..ur.‘,\uj‘

Fig. 6. Transportation of the relics of St. Borys (1072). Radzyvill Chronicle. Miniature Ne 243

19! Ipatiev Letopis, stb. 171, 593.

12 Ipatiev Letopis, stb. 115, 150, 172, 176, 193, 275, 197, 918; ANUCHIN, 1890.
163 PANOVA, 2004: 42.

64 CHEBANIUK, 2020: 30.

165 Ipatiev Letopis, stb. 120, 235, 280.

166 Ipatiev Letopis, stb. 193, 275, 626.

167 [ aurentian Letopis, stb. 215.

18 Ipatiev Letopis, stb. 206.
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Fig. 7. The body of Volodymyr the Great is placed on a sleigh (1015). The legend of Boris and Gleb, £. 57

Fig. 8. The sarcophagus of Andrii Yuriiovych is transported by cart from Bogolyubovo to Vladimir
on the Klyazma River (1174). Radzyvill Chronicle. Miniature Ne 546
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Fig. 9. Transportation of Iziaslav Yaroslavych’s body in a boat (1078). Radzyvill Chronicle. Miniature
Ne 266

Funeral procession

The burial of princely persons was accompanied by crowded processions with
the participation of the entire clergy, princely and boyar elite, local residents and more.
The most comprehensive information about the order of such a procession is reflected
in the descriptions of the reburial of the remains of St.Borys and Hlib.'®
The procession took place in the following sequence: monks — deacons — presbyters —
bishops — metropolitans — princes with a coffin.

Burial time

According to Rus’ canon law, it is necessary to bury the deceased before
sunset, because this is the last sun that catches the deceased before the common
resurrection: “3aImIeqIIr0 COHIIO, HE JOCTOUThH MEPTBEIA XOPOHUTH; HE PIIA TaKO:
«6op3o abnaremb, HbaKM Kako oycubiEMb 10 3ax07a»; HO TaKO MOTPECTH, KAKO M KIIE
BBICOKO, Kako 1 BEHeEIb Fellle He CBIMMETCA Cb HETo: TO 00 mociabaHere BUINTD COHIIE
Jo obmiaro Bockpecennta” [The dead should not be buried after sunset. Don’t say that:
“Let’s do it faster, maybe we’ll still have time before sunset”. But then to bury, when
it is still high, when the crown has not yet been removed from it. Because for the last
time he sees the sun before the common resurrection].'”’ Because “GbI¢ 10371HO”

19 Ipatiev Letopis, stb. 171, 280-281.
10 Monuments of Old Russian canon law, stb. 37.
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[was late], the body of prince Volodymyr Vasylkovych brought from Lyubomy
and was left for the night in the Church of the Blessed Virgin.'”'

And almost the only cases of burial in the night concern the last will
of St. Theodosius of Pechersk'’* and the burial of cuman’s khan Tuhorkan (1096).'”

On the territory of Kyivan Rus’ tried to bury the dead as soon as possible. This
is evidenced by the message of the Kyiv-Pechersk Patericon in which criticize the
circumstances under which the body of the deceased for the second day lay unburied:
“genopbk Boxili celi mMaTh aBa NbHU HemorpeOeHb, Thl ke Beemuuics” [the God’s
man is not buried for two days, but you are rejoicing].'”* However, the chronicles do
not provide a definitive answer to this question, as in part only one date is reported —
death or burial, at the same time recorded cases of burial on the 2nd, 3rd, 4th, 5th, 7th,
46th day, etc. after death. The absolute record holder is Volodymyr Vasylkovych,
whose body was not buried during four months.'”
few days can be explained at least by the circumstance of transporting the body, then

If the postponement of burial for a

the case of the Volyn prince is extremely mysterious. And the reason for such a long
delay may be in the desire of Volodymyr’s bishop Eusignius to canonize a right-
believing prince or have a political basis associated with the long absence of prince
Mstyslav Danylovych, to whom he bequeathed the throne.'”®

Memorial service

The end of the cycle of funeral rites is memorial service for the dead.
The structure of them is quite specifically represented in Rus’ canon law. The 40th Day
after death served for: hryvnia — five times, for 6 kuna one and for 12 kuna twice times.
At the same time, it was necessary to bring wine, incense, candles and prosphorons.'”’
There should be 2 or 4 lighted candles over the kutia (consisting of boiled beans,
cereals and vegetables), which were brought for rest, but there should be 3 or 5 for
health.'”® There were cases when the 40th Day after death for a rest was served in
advance, for those who were still alive.'”

According to the chronicler, after the death of Vyacheslav Volodymyrovych
in 1154, his son prince Rostyslav distributed all his property to charity, leaving part
of the wealth for the organization of a memorial service and the purchase of candles
and prosphorons: “a mpoks UMbHHE 12 . YMMBb ke HaJ HUM 1heTr Ha nocabaHuae 1HI

" Ipatiev Letopis, stb. 918-919.

"2 Ipatiev Letopis, stb. 178-179.

'3 Radzyvill Chronicle, m. 297.

17 Kyiv-Pechersk Patericon, 111.

15 Ipatiev Letopis, stb. 927.

S LUTSYK, 2018: 256-257; LUTS YK, 2020: 12.
77 Monuments of Old Russian canon law, stb. 23-24.
178 Monuments of Old Russian canon law, stb. 32.

1" Monuments of Old Russian canon law, stb. 51.
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ynMb cBburo U ipocdypy er mookitn” [And he gave the rest of the property to make
a memorial service for him, for which he bought a candle and prosphora].'®

Conclusions

Summarizing the above, we can state the presence of complex funeral rites,
which was based not only on the foundations of the canon law of Orthodox
Christianity but also on the peculiarities of their worldviews and ideas and culture.
The society of that time respected death and future burial. Thus, deaths were preceded
by pre-death preparations (testament; care for the purification of the soul, which was
accompanied by vows to monks and repentance, including prayer and communion).
After death, depending on the rank (archiereus (bishops) and iereus (priests), monks,
laity, children), the deceased was prepared for burial in various ways according to
the Orthodox tradition. The care of the body was assigned to the inner circle or family.
However, we can state that there were exceptions that differed from the canonical
rules. The wide variety of hand positions of the deceased is indicative. However,
their interdependence is difficult to trace. In addition to widespread mournful laments,
the tradition of wearing black mourning clothes has been noted since at least
the 12" century.

Speaking of elite burials, they are made in sarcophagi (stone and wooden),
which are partly decorated with precious metals. Dynastic temples were often the final
resting place of members of the Ruthenian elite. The body was transported to the burial
site (at close range) mainly on shoulders, stretchers or sledges, accompanied by
a funeral procession. Burial before nightfall was necessary. In general, such an analysis
of written sources can significantly complement the archaeological component
of research on Christian burial sites of Rus’ period. And their comparative
characteristics in the future will recreate a holistic image of the funeral culture
of that period.

180 Monuments of Old Russian canon law, stb. 473.
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